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aches. Pyuasics 3a npyra, npenaemscs Bpary). Used in an
intercultural interaction these proverbs can collide with
each other, forming a contiguous zone, false matches,
and meaningful gaps. For successful communication the
partners should devote much attention to the national pe-
culiarities of the concepts in corresponding lingvoculture.
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I'enniep — COUMOKYIBTYPHBIN 110J1, TOHUMAEMBIH Kak
KOHBEHIIMOHAIILHBIN KOHCTPYKT, OTHOCHTEIILHO aBTOHOM-
HBIH OT GHOJIIOTNYECKOTO 1o, YTOOBI N3yUHUTh BIHAHUSL
TeH/epa Ha S3BIK U KOMMYHHUKATHBHOE ITOBEICHUE MYK-
YHH W JKSHIIUH B [EJIOM HE0OXOIMMO, YTOOBI FeHIepHbIE
0COOEHHOCTH OBLIM PacCMOTPEHBI B COUETAHUHU CO CTa-
TyCOM, COIMAIIFHOM TPYNIIOH, ypOBHEM 00Opa3oBaHMS,
CUTYaTUBHBIM KOHTEKCTOM. [IpoBOIHMMBIE paHee JIMHI-
BHUCTHUYECKHE SKCIIEPUMEHTHI MOKA3alli, YTO B MYMXCKOH
1 JKEHCKOH Peud TPHCYTCTBYIOT CJICIYIOIINE THITNIHEBIE
0COOCHHOCTH:

— MYXXYMHBI B I[EJIOM TOpa3[0 dalmle ymoTpeOnsioT
a0CTpaKkTHBIE CYIIECTBUTENBHbBIC, a )KEHIIWHBI — KOH-
KpETHBIE (B TOM YHCIIe IMEHA COOCTBEHHBIE);

— MY)XYHHBI Jallle NCTIONB3YIOT CYIECTBUTEIIBHEIE (B
OCHOBHOM, KOHKPETHBIE) U TpHUJIaraTeilbHble, B TO BpeMs
KaK KEHIIUHBI YIOTPEeOISIOT OONbIIE TIIAarojIoB;

— MYXXYHHBI yIOTPEOIISIOT OOJIbIIE OTHOCHTEIBHBIX
NpuIaraTeiabHbIX, a XCHIIWHbBI — KQYC€CTBECHHBIX

— MY)XYMHBI Yallle UCTIONB3YIOT Iaroibl COBEpPIICH-
HOTO BUJIA B ICHCTBUTEIBHOM 3aJI0Te.

— JKEHCKas peub BKJIIOYAET B ce0s OOJIBIIYI0 KOHIICH-
TPAIHIO SMOIMOHAIBFHO OIICHOYHON JICKCHKH, @ MYyKCKast
OLICHOYHAs JIGKCHKA Yallle CTHIMCTHYECKH HEeUTpaJIbHAa;

— JKCHIIHBI CKJIOHHBI K MHTEHCH(HKAINU TPEXIE
BCETO IOJIOXKUTEIBHON OILCHKH, YacTO YIOTPEOISIIOT
MEXIOMETHSI; MY)KYHUHBI 00jiee BBIPAKCHO HCIOJB3YIOT
OTPHUIATENBHYIO OIEHKY, BKITIOUasi CTHINCTUYECKH CHU-
JKEHHYI0, OpPaHHYIO JICKCHKY U HHBEKTHBEL,

— MY KYMHBI TOPa3/l0 Yalle yrnoTpeOstoT CICHIOBbIE
CJIOBA W BBIPAKCHHS, HEIUTEPATYPHYIO W HEHOPMAaTHB-
HYIO JIEKCHKY, B TO BpPeMsI KaK KCHIMHBI IPHICPIKHBa-
J0TCS CJIOB C HEUTPAIBLHON CTUIIMCTUYECKON OKPACKOH.

B xoze Hamrero ncciaemnoBaHus MBI CTPEMHIINCH MOA-
TBEPAUTH TOT (AKT, YTO CYLIECTBYIOT IpU3HAKU Audde-
PEHIMAIMY B yIOTPEOICHNH SMOIMOHAIBHO-OI[EHOTHOMH
nexcuky. OJHaKo, BBIIBHHYTas THIIOTE3a O HAJHIUU
TeHIEPHBIX OCOOEHHOCTEH IpU yMOTpeOJICHUH SMOLH-
OHAJIPHO-OLICHOYHBIX JEKCHYECKUX CJMHUIl He Hallla
TIOJTHOTO TIOATBepKAeHHs. ViccienoBaHne SI3bIKOBOTO Ma-
Tepuasa MOKa3alo TECHYIO B3aUMOCBS3b MEXKIY JTEKCH-
YeCKUMH EIWHHIIAMH, YHOTPEOISIEMBIMH II€PCOHAXKAMHE
U TeH/ICPHOI PUHA/IC)KHOCTHIO aBTOpa MPONU3BEICHUS.
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The joint use of food is a universal phenomenon that
exists in different cultures: simple and complex, ancient
and modern. The urgent need to study this phenomenon

lies in the fact that without it one cannot grasp the funda-
mental principles of lifestyle, features of national-ethnic
outlook and mentality. Feast is one of the basic rituals in
each culture which embodies important values reflected
in its functions. We believe a communicative function of
a feast to be the main as a feast represent a special form
of communication. When people gather together around
the table they exchange the information and their feelings
in a special atmosphere. Cultural values of feast in differ-
ent countries sometimes coincide, but for all the similari-
ties, the specific cultural content of the feast is different.
To prove this hypothesis we conducted an experiment
which involved 100 informants, of which there were 50
Russians, 50 the Chinese, aged from 17 to 40 years old.
The Russian survey participants were asked to choose
from the proposed concepts only three, which, in their
opinion, characterize the word «feast» the most clearly,
and arrange them in a decreasing order, from the most
suitable to the least suitable. The results are as follow-
ing: an evening party — 70 % of choices, a drinking bout —
60%, a banquet — 56 %, a meeting — 48 %, a reception —
349%, a joint use of food — 20 %, a food intake — 12 %. So
we can conclude that the Russians perceive feast not as
a daily process of eating, but as an event on a special oc-
casion, which must necessarily include alcohol, since 19
out of 50 respondents put the concept of «banquet» in the
first place, and 14 considered the word «drinking bout» to
be the closest in meaning. While composing a question-
naire for the Chinese we faced a certain difficulty as it
was impossible to find a vernacular word similar to the
Russian «mbsiHKay, that is why we decided to use a word
«an evening party». Based on the results of this survey,
we can infer that the Chinese don’t perceive «feast» as an
official event either, because they also connect feast with
alcohol drinking as their hieroglyph for «feast» consists
of two parts — wine, alcoholic beverages and mat, place.
Besides it coincides in one of its meaning with the word
«a banquet». The results we got are: a banquet — 90 % of
choices, a joint use of food — 86 %, a reception — 76 %,
a meeting — 24 %, an evening party — 14%, a food in-
take — 10 %. The fact that 39 Chinese correspondents put
«a banquet» and 6 of them put «a reception» above all
other synonyms proves that the Chinese perceive feast as
something more official than a food taken together with
alcoholic beverages. In this they differ greatly from the
Russians.
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Byayuu siBieHHeM MHpoBoro maciuiraba, VIHTepHeT
CTAHOBHTCS TIPEIMETOM MAacCOBOIl KOMMYHHKALUH, 4TO
MOpOXKIaeT HeOOXOIUMOCTH 00pPa30BaHUSI HOBOTO JIEKCH-
KOHa. B mpomecce BHPTyalbHOTO OOIIEHHSI TOBOPSIINE
OCYIIECTBISIIOT OTOOp SI3BIKOBBIX CPEACTB, Hamboiee
PpalMOHATBHBIX [UIA eTieid 3Toro oomenus. Takum obpa-
30M, VIHTepHET SBIISeTCS] BHEITHUM CTUMYJIOM aKTHBH3a-
WU BHYTPUASBIKOBLIX ITOTCHIHUAJIBHBIX BO3MOXKHOCTEH.

SI3BIK BUPTYalbHOH KOMMYHHKAI[MM HE SIBISETCS
HOBBIM, OH TPOUCXOTUT OT si3bika SMS-cooOmIeHUIA.
OCOOEHHOCTBIO f3bIKa BUPTYaJIFHOH KOMMYHHUKAIUU
SIBIISIETCSL TO, YTO OH MPEACTABISIET COO0iT MMCbMEHHYIO
(dbopmy 0OIIEHUSI, B OCHOBE KOTOPOil JIGKHUT COBPEMECH-
HBIM PAa3rOBOPHBIM S3bIK M KOTOpas XapaKTepu3yercs
CTpEMIJICHHEM K YBEIMYECHHIO HHPOPMATUBHOCTH TEKCTA
3a cuéTr ero cokpauenus. OOLIeHne B HHTEPHET-4aTax
SBISIETCS. TPEENbHO ymnpomeHHbIM. OO0 3ToM cBHIE-
TENBCTBYET OJM3KHIl K Tenerpa)HoMy CHHTAKCHC, OTKa3
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OT 3amIaBHBIX OyKB, 3HAKOB NPEMHHAHUS, HCHONIB30Ba-
HHUE OOJBIIOT0 KOJIMYECTBA OCTPOYMHBIX COKPAIIECHHIA.
XapakTepHbIMH OCOOCHHOCTSIMH SI3bIKa BUPTYaJIbHOIL
KOMMYHHUKAITHH SIBIAIOTCS IHPOKOE MCHONIB30BaHUE a0-
OpeBuaryp, yCcedeHUH M COKpalleHHH, TeHJICHIUs K J0-
MHUHHPOBAHUIO ()OHETUYECKOTO MPHHIUIA MHCbMa. DTOT
SI3BIK OUSHBb OBICTPO PA3BUBACTCS M M3MEHSICTCS KaXIbIil
JICHb, MOCKOJILKY B HEM OTCYTCTBYIOT HOPMBI KaK TaKO-
BbIE, M K&)KABIH IONB30BaTeNb CIIOCOOEH MOBIUSTH Ha
€ro pa3BUTHE ITyTEM HCIIONB30BAHMSI HOBBIX CIIOB U Ba-
PUAHTOB COKpAILCHUH.

VY4acTHUKHM BHUPTYaJIbHOM KOMMYHUKAIIUM HCIIOJNb-
3yIOT OOJBIIOE KOJIMYECTBO COKPANIEHHBIX EJUHUIl HE
TONBKO AJIsl TOTO, YTOOBI YMEHBIINTH 00beM TekcTa. Ts-
TOTCHHE K HEOOBIYHOCTH ¥ HECTAHJAPTHOCTU (POPMEI
OOILICHNS SIBISICTCS €llle OAHOW NPHYMHOM pacnpocTpa-
HEHHA COKpaleHuii 1 ab0peBuaryp B yarax. CioBecHbIe
HOBIIIECTBA POXKAAIOTCS B HEMPUHYXKJICHHOH pedn, B y3-
KOH COLIMAlbHOW Cpene, yalle BCEro Cpeau MOJIOICHKH
KaK CO3HATeIbHOE HAapyIICHHE HOPMBI, IPOTECT MPOTHB
Hee, KOT/Ia H3BECTHOE, YacTo YIOTpedIsieMoe CIIOBO MPH-
oOpeTaeT O0LIYI0 3KCIPECCUBHOCTh ¥ HOBU3HY.

MHorue JTHHTBUCTHI 1I0JIaraloT, uTo u3-3a MHTepHera
JIFOZIU TEPSIIOT CHOCOOHOCTh HOPMAJIbHO OOIIAThCS, MO-
CKOJIBKY SI3BIK 3aCODPSETCS CIICHIOM U abOpeBuatrypamu.
OpnHako ecTh U Apyras TOUKa 3peHus. SI3bIK He Jierpaiu-
pYyerT, a epexouT Ha HOBBIH YPOBEHB 110 Mepe TOro, Kak
YEJIOBEYECTBO BCTYIAET B HOBYIO Py KOMMYHHUKAIIHH.
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Superstition is a prejudice, representing a belief in
some otherworldly forces. Itcontains anassumption, which
is often unconscious, that one can found some protection
from these forces or achieve an acceptable compromise
with them. A special place among the superstitions is
occupied by omens as signs foreshadowing an event. The
specificity of superstition’s stability is connected with the
fact that the cases of their correctness are firmly fixed,
while the cases of their apparent fallibility are displaced.
As a result, a person makes a false link between an action
and some event which s/he believes to be the result of
this action. Signs have deep historical roots and are part
of the national communicative culture, so their ignorance
may affect negatively the course of communication
between representatives of different cultures in
intercultural interaction. To confirm this hypothesis, we
have interviewed 45 students of KnASTU to find out
their knowledge of Chinese omens, as the Chinese are
considered to be one of the most superstitious nations.
The results are as follows. Only 17.7 % of the respondents
know that the Chinese friends should not be treated with
peaches (they may take it as a hint, that you want them
to leave this world as soon as possible). The remaining
part of the respondents thinks that they are kiwi (40 %)
and plums (42%) that have anegative connotation in
China. Only 35.5% of the respondents believe that one
cannot present money numbering 250 yuans (the Chinese
avoid pronouncing the number 250 as it means «a fool»).
Yet 25% of the respondents believe that clocks can be
a good gift, though the expression «to give a watch»
means «bring to death» in Chinese. 44 % of the students
agreed that one can present a green hat to the groom at the
wedding, not knowing that a man with a green hat means
«a cuckold» in China. 13 % agreed, that it is appropriate

to present a bouquet of 14 flowers to a Chinese girl (while
in China the figure 14 means «certain death») and should
not give asingle flower, though ahomonym of that
number is «honor», «prize». The bouquet of 11 flowers
means that the giver likes the recipient with all his heart
and soul, but this option was selected only by 62 % of the
respondents. To the question «If you have been served
rice, you can ...» 29% answered «put chopsticks in it»
(the Chinese do so only at funerals), 32 % responded «to
put them on an empty bowl» (this could bring death). It is
not hard to imagine a lot of insults and arguments, which
may be caused by the communicants’ lack of knowledge
of each other’s culture.
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The scientific literature considers contracultural com-
munication to be a reverse side of the dialogue between
cultures, which leads to confrontation, conflict and even
war of cultures, i.e. intercultural communication with
a negative sign. Researches in the contracultural commu-
nication have proved the possibility and high-frequency
probability of negative interaction outbreaks when hostile
confrontation prevails over the constructive dialogue [1].
In some cases the reason for them is ethnic intolerance
which is interpreted as a quality of ethnic community or
its representative, characterized by rejection or denial of
the culture, its customs, values, models of behavior and
communication, the way of life of other ethnic groups.
The intolerance becomes apparent at three levels: emo-
tive, conative and cognitive. At the emotive level it is
an antagonistic and hostile attitude, at the conative level
it is behavioral focus on rejection and abhorrence, and
at the cognitive level it is ideas justifying relationships
and acts of this kind. The signs of ethnic group’s intol-
erance are fanaticism, cynicism, aggression to another
ethnos or its representatives; the fixation of enemy-image
as represented by some nation; negative ethnic attitudes;
provocative behavior and acts. The signs of intolerance
at the interpersonal level are irritation, the exaggerated
importance of one’s own ethnic belonging, the necessity
of ethnic associativity, the amplification of the status of
ethnic membership. There are several forms of contracul-
tural communication [2]. Xenophobia is a fear or a hatred
of someone or something foreign, strange or novel; a per-
ception of alien as obscure, incomprehensible, and there-
fore dangerous and hostile. The assimilation is a merging
of two ethnic groups with one of them losing its language,
culture, and national self-consciousness. The segregation
is a division of people according to cultural belonging
with the majority’s removing the minority from the main
positions of social life. The chauvinism is an ideology
that means propagation of national superiority to explain
the right for discrimination and oppression towards an-
other ethos. Genocide is the deliberate and systematic
destruction of a cultural group by the representatives of
another culture; the latter usually outnumbers and excels
in technological resources the former.
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